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Book Reviews
were developed more fully in Neo-Confucianism and which provided
points of contact with Taoist naturalism and Buddhist psychology.
Tu Wei-ming's new book is a scholarly meditation on the Chung-yung
as scripture, an attempt to evoke again its power for spiritual inspiration and ethical guidance. As such, this study concentrates on
the text itself, not on matters of transmission and historical relationships. Here as elsewhere Professor Tu's work is a rare combination of
solid scholarship with existential openness to the human meanings at
hand.
The central theme of the book is the "ever-deepening subjectivity"

of the "profound person" (chu/n-tzu), which leads on the one hand to
unity with his cosmic ground, and on the other to more effective
action in society. Such a man both completes the way of the universe
itself, and provides a model for those around him, for his acts embody
the harmonious truth of things he has realized within. From this
central focus Professor Tu moves on to discuss the "fiduciary community" and "moral metaphysics," in each case stressing that selfdevelopment occurs not in isolation, but within the human community, and in accordance with the essential unity of man and Heaven.
In all of this he is concerned to grasp the outwardly aphoristic Chungyung as possessing a structure and intention of its own.
Centrality and Commonality is an attempt to establish "self to self"
understanding between us and the ancient Confucians, beyond the
usual historical and cross-cultural perspectives. The question is, does
it work? I think it does, but I remain a little uneasy about some of the

language employed, such as the chun-tzu's concern with the "sightless
and soundless processes of the inner self" and "the real world within"
(p.26). No doubt there was such concern, but this language implies a
psychological sophistication which I do not see in the text. I am also
dissatisfied with the statement "The profound person has no transcendent reference to rely upon . . . " (p. 49), which is contradicted by
the emphasis on the "mutuality of Heaven and man" elsewhere in the
book. "Trancendence" is a misleading concept here; what we need is
something like Tillich's "openness to the ground of being."
University of British Columbia DANIEL L. OVERMYER

HOUSE UNITED, HOUSE DIVIDED. The Chinese Family in Taiwan. By Myron L. Cohen. New rork: Columbia University Press.
S976. 267 pp. $12-.00.

THIS BOOK draws primarily upon materials collected in the
pseudonymous village of Yen-liao, located in the exotically beautiful
township of Mei-nung in Kaohsiung county of southern Taiwan.
Although it includes (particularly in Chapter 2) rather more complete
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